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sadasiva-samarambham Sankaracarya-madhyamam asmadacarya-paryantam vande guru-
paramparam

In our tradition we have a very vast scriptural literature. The primary scriptures being the vedas;
and based on the vedas, we have got several secondary streams of literature. And we believe that
the vedas have been given by the Lord Himself, for the benefit of the humanity. In the veda itself it
is said, [Svetasvataropanisad] -

yo brahmanam vidadhati plarvam yo vai vedamsca prahinoti tasmai
tam ha devam atmabuddhiprakasam mumuksurvai Saranamaham prapadye

After creating the universe, the Lord gave the vedas to brahma; and from brahma, the Vedic
teaching tradition has been coming down. This Vedic literature offers to help the humanity in
leading a smooth and successful life. This scriptural guidance is available free of cost. The only
required condition is, we should have trust in the efficacy and the validity and the utility of the
vedas. If we have got that basic Sraddha, and we are willing to take the guidelines, it is available.

Whoever is willing to follow the veda, is called a vaidikah. In modern times, they are called as
Hindus. Hindu is a modern name; but, our real name is vaidikah - the one who accepts veda as the
guide in one’s life. When we look at these vast scriptures, the veda prescribes a life-style for us.
And that life-style is a God-centered life, meaning, our life is going-around or centered-around God
only. It is indicated by the pradaksina & namaskara we do at the end of a pdja. Pradaksinam is a
process in which God is kept in the centre and we go around God; indicating that, 'my life will be
centred around God only'.

For this purpose, the scriptures bring God in to almost every activity of human life. It is not a
one-day-a-week affair; but, throughout the day, throughout the life, we are not supposed to get our
vision or mind away from the Lord. Therefore, in Hindu culture, God is involved in every activity of
life. The day starts with remembrance of God.

brahme muhdarte utthaya cintayet atmano hutam namaskrtya gurum visnum mataram pitaram ca

Therefore, the day starts with the four-fold namaskara of guru, visnu, mata, and pita (Mata pita
guru daivam). Not only the day just begins with God, in every activity God is involved. Before
eating we are supposed to remember God and offer to God; and then only eat. During snanam
also we are supposed to visualise God to be in our heart and our sndnam is an abhisekam done to
the Lord. Not only the daily chores are connected with God, all other aspects of Hindu life -
whether it is dance or whether it is music or whether it is art or whether it is architecture - anything
you take, they are all centered on God.

Thus, scriptures give us instructions to maintain this God-centric lifestyle. The scriptures are not
merely the prescriptions for God-centered life; but, there is a teaching to support this lifestyle. Why
this God-centred life is prescribed? For that, there is an explanatory teaching. This teaching was
also coming in the Hindu tradition.



Therefore, not only we lead a God-centered life, we also knew the purpose behind leading such a
life. But, unfortunately, over the period, gradually the backup teaching has gone away; because,
nobody is studying the scriptures. And without the backup teaching, when we are only
mechanically going through that lifestyle, it becomes an empty shell - often appearing 'a
meaningless ritual'. Rituals are not meaningless; the problem is that, one has not learnt the
purpose and principle behind it. Though, this God-centered tradition had been maintained, but not
the backup teaching. It is a well developed backup teaching. Even though it is a very, very vast
subject, today | would like to share a few salient features of the backup teaching that we have, in
order to support the God-centered lifestyle.

The first and foremost lesson of this backup teaching is - What is the very definition of God? We
are just mechanically using the word 'God'. What is the definition of God?' The scriptures give a
provisional definition. That provisional definition is, that God is the 'creator of the world' - srsti
karta. Of course that is only a provisional definition, to begin with.

But, when we are really ready to think well, the scriptures refine that definition. The refinement is
required; because, veda really does not believe in a 'creation’ at all. The reason being, nothing can
be created or destroyed. According to the modern scientific principle of 'law of conservation of
matter and energy' matter can never be created, matter can never be destroyed, which means,
everything is always there. As it is said, when a candle burns, nothing is lost. One form of matter
is getting converted into another form! There is only transformation taking place; nothing is created
nothing is destroyed. Therefore, we cannot talk about the 'creation of a world'. Even modern sci-
ence does not accept the creation of this world. Before the world emerges, it was already existent
in potential form. What is potentially there in an un manifest form, alone comes to manifestation.

This manifestation or emergence or evolution of this universe we are calling 'creation'. But, it is
only abhivyaktih, not srstih. Abhivyaktih means, the manifestation of the entire universe - which
was there in potential form - which we call as the 'seed' of the universe. Veda defines God as the
very seed of this entire universe, whose existence you can never question; because, without the
seed, you cannot have a universe. Just as, without a seed, a tree cannot come. Without the seed,
the universe cannot appear. This 'seed’, which existed before the emergence of the universe, is
called iSvarah.

bijasyantarivankuro jagadidam prannirvikalpam punah mayakalpita deSakalakalana vaicitrya ci-
trikrtam ... [daksinamdarti stotram]

And in bhagavad gita, krsna says, bijam mam sarvabhatanam viddhi partha sanatanam [7.10]

- Arjunal, may you understand me, the Lord, to be the very cause or the seed of the entire
universe.

From that 'seed' - which is called God - alone, the entire universe, consisting of all the galaxies [in
modern language] and planets and all living beings, everything emerges.

Then, the scriptures point out that, you can divide the entire universe broadly into two categories.
One is, the emergence of the inert material universe - called acetana tattvam; and the second is,
emergence of the living being - which is called the cetana tattvam. Not only the universe consists
of the inert material part, the universe consists of the sentient living beings also, called cetana
tattvam. Thus, cetana-acetana rdpa prapaficah, which is vyakta praparicah (vyaktah means
manifest universe), consisting of cetana- acetana amsa dvayam, evolved out of that one 'seed’,
called God.



Then, the scriptures point out, if the universe is a mixture of these two, [cetana and acetana], both
cetana and acetana, must have also existed in the seed, in potential form. Because, what is not in
the potential form cannot emerge. From the coconut seed only coconut tree emeges, not mango
tree; because, it is not there. Mango tree emerges out of mango seed. So, whatever emerges
out, must be already existing in the 'seed'. If the universe is a mixture of cefana and acetana
tattvam, then, God the 'seed' - also must be a composite entity, consisting of cetana-acetana
dvayam. Veda believes in the law conservation of matter also; veda believes in the law of
conservation of the life principle also. Therefore, both - life as well as matter - must be there in the
beginning.

Thus, according to Vedic scriptures, God is a composite entity, consisting of cetana acetana amsa
dvayam. Different names are given in the scriptures. In the bhagavad gita, krsna names them as
purusa and prakrti. purusa referring to the sentient component and prakrti referring to the
insentient component.

prakrtim purusam caiva viddhyanadr ubhavapi

vikdramsca gunamscaiva viddhi prakrtisambhavan [qgita 13.19]
karyakaranakartrtve hetuh prakrtirucyate

purusah sukhaduhkhanam bhoktrtve heturucyate [gita 13.20]

purusa evolves in the form of living beings. Prakrti evolves in the form of the inert principle. This
purusa- prakrti mixture is called iSvarah. Otherwise called, brahman-maya; maya sahitam
brahman is iSvara. Symbolically, it is represented as ardhanarisSvarah. ArdhanariSvara represents
purusa-prakrti tattvam. Not separately, but together.

So, the first lesson of the backup teaching is — life should be God-centric. And that God, which is
the centre of our life, is none other than the 'seed' of the universe, which is cetana-acetana tattva
dvayam. This is lesson number one.

The next lesson that these scriptures give - now that we know 'God is the seed' or 'cause'; and
the world - the praparica, is the 'product’, the evolute, the karyam. Or, God is karanam; world is
karyam. God is avyaktam; world is vyaktam. So, karana iSvarah and karya praparica. karana
ISvarah — meaning God, the cause. karya praparica means — world, the product.

Then, the scriptures point out, when you study the cause and effect, we can recognise certain
features belonging to both. 'Causal features' and 'effectual features', these are very important to
know in the backup teaching.

To understand the features of the cause and effect, our scriptures generally take certain
examples. In chandogya upanisad, several examples are given in sastho'dhyayah (sixth chapter)
yathd somyaikena mrtpindena sarvam mrnmayam vijiatam syad vacarambhanam vikaro
namadheyam mrttiketyeva satyam

yatha somyaikena lohamanina sarvam Ilohamayam vijiatam syad vacarambhanam vikaro
namadheyam lohamityeva satyam ...

The example is to, understand. Let us imagine a piece of gold out of which the gold smith brings
out varieties of ornaments. In fact, goldsmith does not 'create' ornaments, according to our
revised understanding. He does not 'create' ornaments, he has shaped the gold into varieties of
ornaments. We have got so many.



Now, if you study the features of gold and ornaments, we can note four features in the 'cause'
and four features in the 'effect’. What are the four features of the cause? Gold is one
lump - ekah. Gold is the content or the substance behind all the ornaments. Therefore, gold is the
essence or sarah (ekah and sarah). And, gold is nityah. Before the emergence of ornament, gold
'was'. After emergence of the ornament, gold 'is'. So, even after the emergence of ornaments
gold is. Even after melting of ornaments, gold 'will be'. Therefore, karanam trikale api tisthati
(trikdlam means, past, present and future). Finally, gold is independently existent by itself, even
without the support of ornaments. Therefore, it is called satyam (satyam means, independently
existent).

Thus, kdranam is eka sara nitya satyam. We will take the first letter of each one. E-eka, S-sara,
N-nitya, S-satyam. 'ESNS'. Karanam is ESNS. Remember, kdranam is the essence.

What about ornaments? They are diagonally opposite. @ Aneka (aneka means countless
products). And aséara, ornaments do not have substantiality of their own. Ornaments do not have
any weight of their own, weight of ornaments really belong to gold only. Therefore, ornament is
pith less, it is non-substantial, asarah. Then, the ornament is anityah. And finally, asatyah
(asatyah meaning - It does not have its own original existence. It has only borrowed existence).

Our scriptures say, you have to extrapolate this to God and the world also. God being the
karanam God has to be ekam.

That is why, in modern science also, before the big bang happened, even before the
manifestation of time & space itself, the condition, they name it singularity. 'Single', means, ekam
only. They are not able to understand what is that singularity. They know this much - 'that
condition is singular'. Thus, God is one.

Not only that. God is the sara - the only substantial entity. Then, what is the third one? God alone
is nityam. What about the world? It is anityam. Finally, God alone is satyam. The only reality that
is existing independently. Whereas, the world is anekah, asarah, anityah and asatyah. This is a
very important corollary, derived from the second lesson.

So, why are these things told? Because, the next step is very important. Since the world by its
very nature is aneka, asara, anitya, asatyam, it has got certain advantages or plus points, and
also certain negative points. An intelligent person, who is living in this world and making a life in
this world, must be aware of these plus points and negative points.

The world is full of variety, in Sabda sparsa ripa rasa gandha. Each sense organ has got its own
area and in each one, there are infinite varieties. Therefore, the world has got beauty, world has
got variety, world has got novelty (they are all the glories of this universe and wonderful, so enjoy
them thoroughly). But, even though the world has got all these things, it is anityam, asatyam and
asaram. Asaram means, it is empty or hollow. Superficially, it is attractive; but, it is empty on
enquiry. Not only it is hollow, it is also fleeting and temporary. Therefore, nothing in life is stable.
Everything is beautiful but nothing is stable. Whether it is material object or the people or our own
relationships or our own body, everything is ksana bhanguram - unstable, perishable. Therefore,
we can never rely upon anything in the world for our security.

One of the fundamental human problems is, we are all born with a sense of insecurity. Our
scriptures call this, the problem of samsara. Among many definitions of samsara, one of the
definitions is, the sense of insecurity.



Right from birth as a baby we felt insecure clinging on to the mother's sari and that clinging
continues later to varieties of objects etc. All the human struggles are, according to our scriptures,
driven by the sense of insecurity. It is because of the sense of insecurity and to get out of this
problem of insecurity, we are holding on to things, without knowing that those very things are
insecure. | acquire things to solve the problem of insecurity; and later, | am worried about their
security. Therefore, world can never give security. World can never solve the fundamental
problem of insecurity, called samsara.

Freedom from this problem is called moksah. If you want to solve this insecurity problem, we
should never hold on to the anitya vastu. We should have 'nitya anitya vastu vivekah'. We should
not hold on to anitya vastu. We have to hold on to only nitya vastu. What is that nitya vastu?
karana isvarah alone is sasvatam.

Therefore, every human being, if he/she has to resolve this fundamental problem, he/she should
not seek the worldly things but, has to seek God, and God alone. Until then, there will be
continuous problem of insecurity. Either one is affected by fear or affected by grief, as Arjuna
does in the first chapter of the gita.

sidanti mama gatrani mukham ca parisusyati vepathuh ca Sarire me roma-harsah ca jayate

gandivam sramsate hastattvakcaiva paridahyate na ca Saknomyavasthatum bhramativa ca me
manah ...

Even the very thought of losing his near & dear ones, even the imaginary loss, Arjuna is unable to
withstand. "When | cannot withstand even the imaginary loss, how am | going to withstand the
actual loss?"

Therefore, if we are far-sighted ones, we cannot use the world for security. If the world cannot
give security, it cannot give peace of mind also. How can an insecure person enjoy peace? If
there is no peace and security, where is the question of happiness?

All the sense pleasures that people are after, are not for solving the problem, but only for
forgetting the fundamental problem that is constantly disturbing. We are only trying to forget the
problems, by pursuing sense pleasures. We are only escaping from the problems, we are not
solving them. The escapist methods cannot help us for long.

Therefore, scriptures guide us. If you want to solve the fundamental problem, then seek God for
security. When, God becomes my goal to solve the problem of insecurity, | have turned to
spirituality. Spirituality begins when | have recognised the problem of insecurity and when | turn
towards God.

Then, the scriptures go to the next lesson. How to find God? Where to find God? Because, world
cannot help me. It is beautiful like the example of cardboard chair. A cardboard chair has been
beautifully made and well decorated with varieties of papers, various colours, stickers, etc.
Beautiful chair, made out of cardboard. You can use it for everything except for sitting over that.
Similarly, according to the scriptures, the entire world is like a cardboard chair. Emotionally
leaning on anything in the creation, is like sitting on a card board chair. So, our scriptures say,
'leaning on the world for emotional health is a risky affair. Learn to find God and lean on God and
God alone’.

ananyascintayanto mam ye janah paryupasate tesam nityabhiyuktanam yogaksemam vahamyaham



How to find God and find security? That is the final part of the teaching. Scriptures present it in two
stages. The first stage is, preparation of the mind to find God. Because, God is the principle,
which is the ultimate seed and cause; and which being the extremely subtle principle, beyond
even time and space.

Because, before singularity,(the word 'before' itself is meaningless) time and space existed. It
must be an extremely subtle principle. So, we have to prepare the mind. And therefore the initial
stage is, make use of the world for preparing the mind, Never use the world for security, the world
which includes even people and relationships (it could be a disturbing news but it is a fact).

Therefore, never use the world for peace, security and happiness because world simply cannot
give these. World is not useless, use it as a field of service - by serving the world in different
areas, by contributing to the world. That is elaborately discussed in the scriptures in the form of
pafica maha yajfiah. Contribute to your family, to the society, to the culture, to the animals, to the
plants - all these are wonderful infrastructure required for the spiritual sadhana. Therefore, use the
world for, preparing the mind.

Once the mind is prepared, seek God by taking the help of a guru. And with the help of the guru
and scriptural teaching, you will find God.

Where to find God? The scriptures ask - where to find the kdranam? Where have you got the gold
in all the ornaments? Wherever the ornaments are, there itself the gold ‘is’. Behind the temporary
ornaments, the permanent gold is hidden. Similarly, behind the temporary universe, the infinite
nitya iSvara is hidden.

angusthamatrah puruso madhya atmani tisthati
iIs@nam bhitabhavyasya na tato vijugupsate
etadvai tat [kathopanisad mantra 2.1.12]

In this very world itself, in every object, in every living being, which means, in the very 'me’, in the
perishable part of 'me’, behind the perishable part of 'me’, the imperishable God is available.

May you seek that God, find that god and discover security in that very eternal truth in 'you'. There-
after, life becomes not a struggle for security; but, an expression of the security, that 'l already
have found in God'.

Thus, first part of life is to serve the world for preparing the mind. After finding God, life is to serve
the world, to declare the glory of the Lord. First, the preparation; next is declaration. First step is
preparation by serving. Next step is service again, declaring the glory of the Lord. | do not need
anything for my peace security and happiness as | have found them within me myself.

adi Sankaracarya - among the many $lokas he wrote, there is a very beautiful work called
Sivaparadha ksamapana stotram, a beautiful set of Slokas. There he says, 'l did not know that you
alone are the ultimate security. Therefore, | was running after various things of the world. In
boyhood stage, | was interested in toys. In youth, | was interested in friends. In old age, | am
worried about something else. In each stage, | just spent my life in search of one thing or other. |
did not seek you'.

‘ksantavyo me aparadhah Siva Siva Siva bho Sri-mahadeva sambho'. | did not recognise your
presence and value. Therefore, after getting many battering life experiences, now only | know, 'l
cannot rely on any blessed thing, except God'.



kim va anena dhanena vajikaribhih praptena rajyena kim kim va putra-kalatra-mitra-pasubhir
dehena gehena kim

JhAatvaitat ksana-bhanguram sapadi re tydjyam mano diaratah svatmartham guruvakyato bhaja
mana Sriparvativallabham

kim va anena dhanena - what is the use of money? Money cannot avoid old age; money cannot
help me escape from diseases or death.

Therefore, dhanena vajikaribhih praptena rajyena kim - kingdom you get, what is the use?

kim va putra kalatra mitra pasubhir - What is the use of kalatra (spouse), mitra (friend), pasubhih
(cattle, pet)

Jhatva etat ksana bhanguram - Already they are in the process of dying. Indications are already
there.

tyajyam mano ddratah - stop depending on all these perishable things, hey manah (mind)

Sankaracarya is advising his own mind. Hey manah, diratah tyajyam - drop all the dependences
on the world. Emotional dependence on the world is called, attachment. Give up all the
attachments. Serve them; but, never get attached to them. jhiatva etat ksana bhanguram sapadi re
- God can take away anything at any time. Therefore, from world dependence, may you switch over
to God dependence. svatmartham guruvakyatah - with the help of guru's teaching, bhaja mana
Sriparvati vallabham - may you seek parvatri parames$vara

Maya sahitam brahma - iSvara, who is everywhere, may you seek. And once you seek that Lord,
ultimately you will find, that God is ekah sarah nityah and satyah. God is there in my very heart. In
fact, it is nothing but my real and higher nature. When | claim that God as my real nature, that is
called 'aham brahma asmi'. That God - discovered as 'self' - is the real 'lI'" Therefore, God
dependence becomes self-dependence. Life's mission is accomplished. Thereafter, the whole life
is a joy. All the upanisads talk about the joy of that person who has found security in himself. Life
becomes a /ila for him.

anoraniyan aham eva tadvad mahan aham viSsvam aham vicitram
puratano’ham puruso'ham isSah hiranmayo'ham Sivartipam asmi [kaivalyopanisad 20]

‘I am’ that self, which is the real nature behind the entire universe. Thus, life itself will become
successful and meaningful; because, we would have solved our fundamental problem of samsara.
But, all these are possible only if we take the guidance of the scriptures and lead a life which is
God-centric.

And in Hinduism, we have got so many rituals and functions. People ask the question, 'why do we
have so many functions?' We think it is a burden and expenditure. They are not meant for
expenditure; but, they are meant to regularly remind us, 'do not get lost in worldly pursuit and forget
the real goal of discovering security in that ultimate God which is myself '. And, Sivaratri pgja is also
only to remind us of this truth.

Our life has to be God-centric. Our mission has to be discovery of that God in ourselves. With these
words, | will conclude my talk.
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